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Abstract: In this article is investigated one of first philosopher of Islamic world Al-Farabi`s philosophical worldview and conceptions. Generally, his philosophy is consists of these problems: God conception, relation between God and world, Theodicy, Prophecy, Eschatology, relation between religion and philosophy. There, especially investigated his approaches to relationship between religion and philosophy.  
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          Introduction

Al-Farabi is known as a one of the biggest philosopher in history of Islamic thought. His originally name is Ebu Nasr Muhammed b. Tarhan b. Uzlug al Farabi. He was born in Maveraunnehr, Vesic village around Farab in 870 years. There is a difference of opinion on the ethnic background of Farabi. There are two theories about this; one of them is that Al-Farabi was originally Turk. According to other theory he is ethnically Persian. And he had lived himself all life in the Middle East, especially in Baghdad and Halep
. However, Farabi spent almost his entire life in Baghdad. If we want understand Al-Farabis identity and his philosophy, for it needs understand age which he lived and created. We know that he lived in X century, which this history is very wealthy with historical accidents and philosophical activities. We have information that in this century there are two well known scholastically schools, it known as Eshary and Maturudy. At the same time, it needs note that had been spread natural and metaphysical, especially Neo-Platonism and Aristotelian philosophy in the Islamic world. All this factors had played significant role in formation of Farabi as a philosopher
.
We noted that Farabi spent his entire life in Baghdad and it was played important role in his life. Because, there, Al-Farabi started his high education and he had studied logic, medicine and philosophy with Yohanna b. Haylan. But main impact on Farabi`s philosophy was the Neo- Aristotelian tradition of Alexandria. For it Al-Farabi is called Peripatetic philosopher as Avicenna and Averroes. Because, Al-Farabi tiered to gather the ideas of Plato and Aristotle in his book “The gathering of the ideas of the two philosophers”
. And for it can observe peripatetically approaches in Farabi`s works. Certainly, there is his originally methodology and conceptual approaches to philosophy; he could enter new elements and thoughts. We can observe it in his metaphysics, cosmology, epistemology, eschatology, psychology and practical philosophy. But, there interested us his understanding of metaphysics, especially his sequenced approach between religion and philosophy. So, philosophy of religion of Al-Farabi consists of these problems: God conception, Relation between God and world, Theodicy, Prophecy, Eschatology, Relation between religion and philosophy
.
Philosophical worldview of Farabi

Then, what is Farabi`s God conception? God conceptions of Farabi are not easy for understanding. Because, it is complex problem and there enter God understands. In contrast to Al-Kindi who considered the subject of metaphysics to be God, Farabi believed that it was concerned primarily with being qua being and this is related to God only to the extent that God is principle of absolute being. For Farabi absolute being is First Cause, whose principal activity is self-contemplation. And it is this intellectually activity that underlies its role in the creation of the universe. And as each intellect must contemplate itself and an increasing number of predecessors, each succeeding level of existence becomes more and more complex. It should be noted that this process is based upon necessity as opposed to will. In other words, God does not have a choice whether or not to create the universe, but by virtue of His own existence. He causes it to be. This vies also suggests that the universe is internal, and both of these points were criticized by al Ghazzali in his attack on the philosophers.
In his discussion of the First Cause (or God), Al-Farabi relies heavy on negative theology. He says that it cannot be known by intellectual means, such as dialectical division or definition, because the terms used in these processes to define a thing constitute its substance. Therefore if one was to define the First Cause, each of the terms used would actually constitute a part of its substance and therefore behave as a cause for its existence, which is impossible as the First Cause is uncaused. It is without being caused. Equally, he says it cannot be known according to genus and differentia, as its substance and existence are different from all others, and therefore it has no category to which it belongs. If this were the case, then it would not be the First Cause, because something would be prior in existence to it, which is also impossible. This would suggest that the more philosophically simple a thing is, the more perfect it is. And based on this observation, Adamson says it is to see the entire hierarchy of Al-Farabi`s cosmology according to classification into genus and species. Each succeeding level in this structure has as its principal qualities multiplicity and deficiency, and it is this ever increasing complexity that typifies the material world
.  
If we want to consider Farabi`s approach about relation between God and world, for it we have to try understand conception of “Vacibu`l Vucud”. Then, what is Vacibu`l Vucud? Farabi emphasized that “Vacibu`l Vucud” is real existence who is not timely. Also, real existence cosmos shared from Him and it is not timely. However, first formulation is not belonging to cosmos, in contrast it belong to God. At the same time both cosmos and real existence are same.  Again, Farabi tried to explain God from different sides. For example, in his works talking about First Cause. He emphasized that philosophy have to know this First Cause, after this humanity can consider everything. We understand that in reality both Vacibu`l Vucud and First Cause is God. And First Cause and Vacibu`l Vucud are motor who gives movement to everything in cosmos
. We can say that all conceptions of Farabi are linked each others. Especially, if we want describe one of them; we have to study all. We have information that there are some negative processes which we call all these actions injustice. We know that Farabi learned Feyzi Sudur (emanation) conceptions in prism of relationship between God and cosmos. From this reason, theodicy is appreciated from two aspects.
· Theodicy: badness is not in reality, and is curried relative character. 

· Theodicy is transient and according to us this conception is considered such.

From this reason, consideration of Farabi about theodicy is different, so there is not badness in reality, badness simply our understanding. For this we have to explain eschatology of Islam and parallel compare Farabi`s world-view with perspective of Islam
. Because, if we want understand theodicy, it needs describe Islamic eschatology. Eschatology contrast itself mainly issues of Islam, it is about the end of life or after life. Generally, afterlife conception of Islam takes sources from Koran and Mohammed’s life (his words, life style and others). 
Eschatology is significant for formulation different views about relationship between sprit and body. We know that Greek philosophy considered dualistic human conception. In common framework, such kind of approach has in Koran. There is relationship between eschatology problems with non-death of sprit. This problem investigated underline of these problems; these problems are death and non-death of sprit. Eschatology is expressed as a “returning place” (mead) in Islamic philosophy and theology. This place is second life of human. For it, it needs to appreciate eschatology in prism of metaphysic.  Even, it is different and many metaphysical facts for non-death of sprit. In this direction first philosopher Plato first time had explained relationship between sprit and body. He in himself works both Phaedrus and Phaedo tried to describe that sprit is condemned in body and it tries to be free from there
. Generally, Plato distinguishes from other philosopher for himself worldview about existence of sprit that it is not created. It is exist from beginning and will be every time. However, Farabi explained this from different, so he emphasized that sprit is created and it is not exist in beginning. At the same time Aristotle either tried to explain non-death of sprit, but it is misunderstanding or difficult, because he talks about non-death of mind. From this reason, Farabi`s understanding is deferent from Aristotle
. However, he based on Aristotle’s works in describing of essence of sprit. Also, he utilized from Neo-Platonism, too. 
In prism of non-death, Farabi shares wishes or sprit tree groups: experienced people who are reached highest level and their mind are perfect; average experienced people who are average level and their mind is normal; their mind is elementary and they are benighted people. Only, first two groups of them are non-death people and their mind is high level. Also, only they will live in lucky life
. 
In this direction, Ibn Tufeyl emphasized that many of Farabi`s works belonging to logic and some of them are philosophy. And there are suspect moments in these philosophical works. Ibn Tufeyl indicated that Al-Farabi had noted those bad sprits will be stay every time in the hill and they will be inside anguish. Farabi emphasized that experienced sprit will be non-death in all their life
. 
We can summarize that Farabi`s eschatology consist of these: Farabi emphasizes that real lucky life will be afterlife and he with himself approaches captures place in inside of Islamic doctrine. He shared sprit these categories: Experienced, Sinner and Inexperienced. And there are specific characteristics for experienced sprit as an owner practical and theoretical capacity, it gained both life world and after life. However, inexperienced sprit is not owner flourishing mind, for it this kind of sprit can not gained afterlife, it can gain only material life, and it is world
.  
Generally, Farabi as a philosopher emphasized everywhere importance of mind, in understanding of eschatology of Farabi characterized in this direction. 

We tried to explain Farabi`s philosophical approaches about eschatology and considered that he captures especially place in history of Islamic thought. And we decided to investigated Farabi as a philosopher who co-ordinate religion and philosophy. From this reason, it is important to understand Farabi what consider from religion and philosophy, because, he had mixed philosophy with theology. For it, Farbi had given to philosophy such explanation “Philosophy is science about existence”
. And he considered that philosophy is fist source of all subjects such as math, medicine, theology and politic and others. Philosopher used philosophy and wisdom in same meaningful. At the same time he shared philosophy two aspects: one of them is practical and other one is theoretical. Also, he separated theoretical knowledge three places: education, natural sciences and metaphysic. All these knowledge serve to consideration of First Cause and Cosmos. 
It is known that philosophy is basic of all science, but what is place of religion around in these subjects? In this direction Farabi emphasized that religion is thought and movement what is limited and definite. Religion with these characteristics is symbolism of practical consideration. At the same time, he emphasized that there are many importance benefits for individuals and society in practical sides of religion. 
Farabi emphasized some thoughts about Islamic theology and he made comparative analyzes between philosophy and religion. We know that there are some common sides Islamic theologies with philosophy. At the same time, there are some differences between theology and philosophy. Islamic theology uses from methodologies of philosophy, from especial dialectical method. Also, this metaphysical knowledge had developed in Farabi`s period and in this time there is not contrast discipline between they. 
Farabi as a philosopher is owner especial place in history of Islamic philosophy and his name is written with gold letters. We tried to observe to Farabi`s philosophical world. And we found there many interesting philosophical approaches that these entire theses are emphasized by Farabi. If want to summarize Farabi`s philosophical worldview, we have to indicate there mainly topics that are these. These are theodicy, prophecy and eschatology; certainly we can add there his comparative approaches about Islamic theology and philosophy. Moreover, it needs to say that Farabi interpreted existence of God and especial he had stayed on ontological theory of evidence of God.   
In conclusion, we can say that in system of Farabi it is very difficult to share metaphysic from physic, politic from moral and moral from psychology. From this reason it is hard to determinate his philosophy. However, it needs to emphasize that Farabi as a philosopher is differed from other philosopher like as El-Kindi, Avicenna and Averroes. Because, he tried that do not use any expressions from Koran and other religious books.  Farabi investigated all problems in prism of philosophy.  
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